
1 
 

Lois TeUruhina McNaught Nga Korero Tuku Iho Mana Waahine April 22nd 2015 

I haere mai au i Tawhiti nui, i tawhiti roa, i tawhiti pamamao Te Hono i Wairua i Hawaikii e ki 

tenei Hawaikii e takoto ake nei e e e. Muri iho ko Waipunaahau ko Te Kakakura e e ei 

Tena koutou katoa ki te Kaiwhakawaa me te Poari o te Taraipunara Waitangi. Nga mihi oku 

whanau whanui whanaunga hoki ka huihui mai ki te tautoko te kaupapa o te ra nei. Tena ra 

koutou katoa. 

Kahuri au i te reo Tauiwi naianei. 

I stand here before you as one of the many descendants of the aforementioned 

Waipunahau and Wiremu Parata Te Kakakura. I am a great great grand-daughter of Te 

Kakakura through his daughter Ngapera Wi Parata te Kakakura and her daughter Hauaa 

Tuhera Kiriona, mother of my mother Te Uruhina Baker.  

I am the second born daughter of TeUruhina, the first born being Norma Grace McNaught 

Katahira who sadly has journeyed to lie beside them and our Dad i roto i Te Rerenga Wairua  

I give thanks to my tupuna for blessing me with the whakapapa from whence I come and 

regard myself as being very fortunate to be a thin thread in this genealogical embodiment. 

Which of course leads me to acknowledge my Ngati Awa/Te Ati Awa links first and foremost 

and courtesy demands that through our father Eric Eugene McNaught I also acknowledge 

my Maniapoto Waikato heritage.  

The early years of my life I spent with my grandmother Hauaa who came and got me from 

Takaka in 1951 because I was a premature baby, who by medical opinions was too little to 

survive. I was 3 months old at the time. For the next five and a half years I was Nana’s third 

hip and hence was introduced to the things my grandmother held dear. The korero about 

our ngahere, manu, ika, te Taiao, Whanau whanui, whanaunga; and oh so lovingly, the 

korero about her Mother Ngapera. 

(Photo of Nanny Ngapera)  

Ngapera Wi Parata Te Kakakura born in Waikanae circa 

1867 passing on 12th October 1941  

 She drew a picture in my mind of a beautiful 

young woman who was the epitome of her 

whakapapa. She was one of seven daughters 

whom her father loved each one as equally as the 

other, but in a way totally different to the affection he had for his sons. They were 

groomed to be proud of their personal identity, and they each portrayed that pride 

in their bearing/posture and individual persona. Because of Ngapera’s lineage and 

acknowledging all of their tupuna she inherited strength of fortitude, a positivity of 

self and an awareness of the need to be respectful and helpful to each other. Their 

mother Unaiki Whareangiangi Pukehi endeavoured to teach all of her children skills 

and qualities of etiquette she felt would hold them in good stead within their taha 
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Maori world and that of the Pakeha. Ngapera and her sisters grew up “learning on 

the hoof’ so to speak about how to cope with two world viewpoints all the time 

endeavouring to maintain and preserve their Maori heritage. I will add here that I 

include all of Ngapera’s siblings in this descriptor. For it is an intergenerational 

transfer of a gene pool that continues to flow and I liken it to a Well Spring of 

Infinity/He Puna Whakatipuranga,  that we are all recipients of. 

 Haua’s korero included the fact that Nanny Ngapera was an exponent in the use of 

the tewhatewha. She did not specify where nor when Nanny Ngapera learnt this or 

whom it was that taught them but indicated that it was a necessary skillset that they 

were expected to know. 

 It was from Nanny Ngapera that Hauaa and her sisters were taught to identify the 

various species of harakeke and what they were most suitable for; to maintain a pa 

harakeke, to gather and prepare the harakeke and lastly create the harakeke, 

through the intricacies of Raranga (weaving) and whatu (twisting) techniques, into 

an art form of kakahu (clothing), korowai, (cloaks) footwear, and whariki. Specific 

styles of kete were made from specific harakeke for a specific purpose be it for 

holding food or gathering and collecting pupu, angiangi, pipi, toheroa from the 

beaches; there were excursions to the bush to collect edible and medicinal resources 

in their hand made kete. 

  In Nana’s words again Maori were very specific in naming things they were 

scientists, doctors, mathematicians, researchers, libraries, engineers in their own 

right and their knowledge base was wider than the Pakeha. (Nana didn’t call them 

Tauiwi it was Pakeha ,Keha or Poko) 

 In Nana’s words they were lucky to have bloodlines that gave them the inner 

strength to maintain and come through that period of transition. They grew up being 

bi-lingual to a point with Te Reo being their first language.  

In 1887 Nanny Ngapera was to go south to Karitane, Puketeraki in Otakou as the wife of Dr 

John Ellison also known TeOne Erihana. From this union came Tame, Pirihira and Nikuru 

Ellison. I believe they were the beginning of the prolific Ellison line ensconced in Te 

Waipounamu who now number in the thousands. 

Nanny Ngapera was to return to the Kapiti Coast and marry Tuhera Kiriona and in 1894 

circa/thereabouts their first child Te Rauangaanga (Robert) Tuhera Kiriona was born. Sadly 

he passed during World War 1 and is buried in Jordan. In 1897 Whareangiangi Tuhera 

Kiriona was born she married Hakopa Utiki Hapeta. Her sister Amokura Pare Te Hinganganui 

Tuhera Kiriona followed she married Coley although she had no issue she did whangai. Our 

Nana Hauaa Tuhera Kiriona was born in 1901 and married Matenga Baker who also has 

TeAti Awa whakapapa. After Nana her baby brother Paea Tuhera Kiriona /Jim was born and I 

was told he has three or more families. His first one links us yet again across the Strait to 

Motueka, Takaka and Whakatu. I was told that it was decided to send him to Whakapuaka 

(The Estate) to spend time with a pretty young girl named Konehu who was the grand-
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daughter of Ngawaina Parae (Huria Matenga’s handmaiden) and Hemi Matenga. Konehu’s 

mother was Mamae and she was married to Tiwene. From the union of Paea and Konehu a 

child named Mamae was born. The korero is little Mamae was brought here to Waikanae 

and raised in the Waikanae Otaki area. When Konehu passed Mamae was taken to the 

Tangihanga at Whakapuaka and it was then she was told Konehu was her Mother. I am told 

she was 11 years old at the time. I mention this because it ties in with the brief of Mana 

Tangata and again it was seen as a key marriage connecting the thin threads of whakapapa 

showing how closely linked we are to each other. There are two mokopuna of Konehu that 

currently live in Otaki and have quietly aided Whakarongotai marae in various forms. I give 

thanks to Nuki and Marama Takao.  I was told last January that Mamae is still alive and lives 

in Hawera. 

 

(Photo of Nana as a young girl) 

Hauaa Tuhera Kiriona Baker 1901-1977 

Nana (Hauaa) and her siblings were born into a 

whakapapa that encompasses Ngati Awa/Te Ati Awa, 

Raukawa, Toa Rangatira and Te Arawa. On the Te 

Arawa line she is a direct descendant of Whakaue 

father to Tutanekai and that whakapapa links her to 

Nga Pumanawa o Te Arawa (the 8 beating hearts of Te 

Arawa) which essentially means all of that Iwi. 

Tunohopu is her marae 

Her father Tuhera is buried at Poroutawhao and his portrait hangs in Matau Marae. 

The esteem that her Te Arawa people held her in was demonstrated in 1974 at Ohinemutu 

at the Tangihanga of Canon Wi Taepa when the Hau kainga were told who she was. 

Immediately after the formalities for the Tupapaku were completed Irirangi Tahuriorangi 

and 3 others of Tuhourangi crawled across the whare floor on their bellies towards her 

coming to a halt at her feet. My Mother and my sister Gabrielle and her baby daughter were 

sitting next to her and privy to the same. I asked the question “Why what did it mean?” My 

Mother’s reply was” it wasn’t just her whakapapa connections but more importantly her 

willingness to give of herself and work with and amongst her whanaunga in Rotorua.  

Ngapera, Tuhera and their children were a busy productive whanau group who continued to 

maintain as much of their Maori heritage as they could living a self- sustainable community 

lifestyle that was based on the social mores of that particular society. They were confident 

in knowing who they were and where they sat within that grouping pertinent to their 

whakapapa lineage  

I have already alluded to Hauaa’s childhood learning and would like to read an excerpt from 

one of my dear Mothers letters written 3 months following Hauaa’s Tangihanga in 1977  
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“She was a terrific worker in her younger years so full of energy and vitality. Her word was 

her worth if she became involved in any projects she was there from beginning to the end. 

Conscientious and dedicated, she managed to combine raising a family of 10 with working at 

the various marae. Everything began at dawn, sending her older 2 girls on bikes to Pukehou 

to collect the potatoes kumara kamokamo, korau, puha; and the 2 older brothers to milk 

the cows before breakfast. After breakfast we went to school and she would go to whatever 

weaving project she was working on. At that time she was in high demand because of her 

expertise in weaving 

(Photos of weaving groups) 

 

Hauaa is in the front right in 

both of the photos. 

 

 

 

 

 

 She was part of a small 

group of women from Otaki 

dedicated to keeping alive the art of Raranga. These women were her relations and they 

were commissioned by Sir Apirana Ngata and the Dominion Museum to make tukutuku 

(woven wall panels) that would line the walls of Whare Tupuna and so a new era of 

decorated meeting houses began. The first being in the Dominion Museum Buckle Street 

followed by Turanga-nui-a-Kiwa, Motai Tangata Rau/Raukawa, Manukorihi and again in 

Waiwhetu where with her Waikanae cousins they contributed special panels to that 

beautiful place. When I think of the times I travelled with her as a young girl we had some 

lovely adventures. “Unquote  

(Photo of Nana on Canoe and explanation) 
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Nana was instrumental in designing and weaving the internal fabrication of Rangiatea and 

our mother Te Uruhina also produced a panel for the refurbishment for the Rangiatea 

Centennial in 1950. 

 

 (Photo of Mum with her panel) 

Hauaa was talented in teaching others in a naturally cultural 

setting. She believed that given the right environment everyone 

is able to achieve and be successful in whatever they desire.  

But the environment and the programme/kaupapa must be 

conducive to the student’s natural learning style.  

I earlier talked about Unaiki teaching skills and etiquette that 

would hold her children in good stead in both worlds, central to 

that is the concept of Manaakitanga. Nana was renown for her hostessing skills at Raukawa 

and other places. She hosted numerous visitors to Raukawa and along the way we 

mokopuna learnt how to keep the pantry stocked. A major part of Manaakitanga is having 

the kai (food) prepared and organised and your Mana, the Mana of the marae and the Iwi 

was judged by the manaaki your manuhiri received and the standard of the food presented. 

As children Nana said they would learn how to prepare food for each other and serve it for 

their parents and any visitors that arrived, to develop that concept. It was an important 

educational programme and tool of learning within their Maori world.  

Another part of that etiquette was the invisible genetically inherited behavioural 

characteristics from above. How you behaved in private and in public were a direct 

reflection on your whakapapa not just you as an individual, but reflecting on your ancestors: 

you encompass your Whakapapa which in turn determined the parameters of your 

behaviour. Hence the term Ko te whakapapa ko au, ko au te whakapapa. If Nana was 

unimpressed with something I did she would simply say Ko koe tou whakapapa ne?  I knew 

exactly what it meant. 

(Photo of Mum) 

 

Te Uruhina Baker 1928-1993 

Married Eric Eugene McNaught Takaka 3.02.1950 

TeUruhina was the fourth child and the second daughter 

of Hauaa and Matenga Baker. She was partially deaf and 

partially blind at birth and would crawl towards the smell 

of her Mother’s perfume and chanting. A whanaunga of 

Nana’s specialised in Rongoa and Te Uruhina was fed this medicine each morning, at night 

she recalls her Mother placing a poultice of leaves across her eyes before she went to sleep. 
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By the time she was 2 and a half years old she could hear as well as her brothers and sister 

but had to wear spectacles. 

The unconditional love she had for her mother was evident throughout her lifetime it was a 

love that we were privy to from the beginning.  

(Photo of Mum in Kapa Haka) 

Te Uruhina is in the middle 

TeUruhina loved her Maori- ness with a passion. 

She grew up in Otaki on Mill Road. It was not a 

large house by any standards but it was spotless, 

and there were kapok mattresses, crochet and 

knitted blankets sparkling white cotton bed-linen 

and on the floor two or three layers of Whariki.   

Aunty Kohi and TeUruhina were to learn how to 

prepare harakeke as 4/5 year olds. The boys Nohi 

and Raumoa went with Nana to harvest the harakeke but it was the girls’ job to prepare it 

for their Mother. The paa harakeke was at the back of the house down by the stream and 

they would play hide and seek and bows and arrows there, the boys would also hide there if 

Granddad came home and was unhappy with them. 

She was a gentle spirit who had the uncanny knack of being able to make all who meet her 

feel comfortable and important. She gave them her undivided attention making them feel as 

if they were the only people in my mother’s world at that time.   Like Nana, she juggled her 

work life with her family life, raising seven girls and two boys in an environment that 

encompassed both our Maori and pakeha worlds. 

Although the brief was for Mana Tangata, my decision to korero about the Wahine from 

whom I evolve was based on the premise of an intangible concept that is inherent in all of us 

and is the foundation of Maori psyche that includes our genetic makeup. I alluded to it 

earlier as Te Puna o Whakatipuranga my personal definition of the natural process of 

Intergenerational transference through Te Whare tangata, ngaa Waahine katoa. It begins 

with our Atua Papatuanuku (Earth Mother) and moves to Hine ahu one, Hine titama, Hine 

Manuhiri, Hine Wai rangi ,Hine Wai Ariki  arriving at the birth of every kotiro who then 

becomes the Birther, the Nurturer the Teacher, the Weaver, the Healer the Carer the 

Knowledge Holder for generations to come and ends with Hine Mahuika who takes all of us 

back to our Earth Mother just after we have been released by Hine Wairua to undertake the 

journey of all journeys returning to the gathering place of Spirits and ascending to lie behind 

the veil of our ancestors.  

I hope I have given you all of this in presenting this korero about my Great grandmother, my 

Grandmother and my Mother. They epitomise Te Puna Whakatipuranga they are all of the 

above the Birther, the Nurturer, the Healer, our Hauora. There was nothing wrong with our 
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Maori Society in the 1800’s and prior to that time. It had specific social mores based on all 

the things spoken about. There were consequences for actions of disloyalty towards your 

Community. Everyone knew and accepted those societal laws and each Maori Community 

maintained their own disciplinary measures. A healthy respect for each other built on 

loyalty, trust and whakapapa links. 

(Photo of my four ladies)  

Top left: Ngapera 

Top right: Hauaa 

Bottom left: TeUruhina 

Bottom right: Norma Grace 

Katahira 

 

 

 

 

Hauaa was one of the 7 original Trustees of Whakarongotai marae. TeUruhina also did a lot 

of work here, as did her baby sister Tungia Baker and her baby brother Manahi Baker. At 

present my older cousin Te Mahutonga the eldest son of Kohi Katene Wallace is a Trustee.  

Before I close and because I am of the Kaitangata hapu/Iwi ranei I believe this is the correct 

forum to show some images of earthworks undertaken behind lots 28-30 of Ferndale 

subdivision off Ngarara Road last year 

 

(Photo of middens) 

 

 

 

 

The images show what was uncovered during earthworks for this Road of National 

Significance in 2014. My cousin, myself and a mutual friend physically walked over this land 

late one Friday afternoon and the wairua and ihi was so strong that we could only tangi. In 

our Maori world view this was definitely a Papakainga There was physical evidence of 4 pou 

in the shape of the corners of a whare. Papatuanuku was being raped again but in doing so 

she gave evidence of the times of yore. The next morning, less than 24 hours later, it was 
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covered up/ bulldozed over. We three women were there at 12pm on that Saturday 

morning, there was no time to inform and bring our whanau to the site to farewell them in 

an appropriate fashion. It was as if our ancestors that lived there were of NO SIGNIFICANCE.  

                                                                                                                               (Photo of bulldozers) 

The top image is what the site looked like the day we made those discoveries (the image 

having been taken from the site of the discovery and 

looking west). This bottom image shows that site today 

showing that the dispossession of our land and the 

injustice and insult to our Mauri continues. For us, a rather 

substantive Claim ne? 

 No reira nga mihi ki a koutou katoa.  

 

 

(Photo of Nana Kaikaranga at Parliament for the Maori 

Land March 1975) 

 

 

Karanga mai ra ki a tatou tupuna wahine e moe ana i muri i te arai a o tatou tupuna e, i roto 

i te Rerenga Wairua ki Hawaikii e. Karanga atu, karanga atu karanga atu. Aueeee. 




